Shiilet Pinches
Parshas Toldos

Rabbi Pinches Friedman
Parshas Toldos 5771
Translation by Dr. Baruch Fox

“His Hand Was Grasping onto Esav’s Heel”

Teaches Us to Serve Hashem by Learning
from the Ways of Our Enemies

In our parsha, parshas Toldos, we read (25,25): 1RIpM YW NITINRD 1515 MR NWRIT R¥N”
7APYY MW RPN WY APy NTMINK 1IN 1R KXY 13 AR YWY 1RW—"The first one emerged
red. All of him was like a hairy mantle; so they called his name Esav. After that his brother emerged

with his hand grasping onto the heel of Esav; and He called his name Yaakov.” Rashi explains:
"T17Apn ,Apy MW KIpMN”—HKB”H, Himself, gave Yaakov his name. The fact that the Holy One,

Blessed is He, named Yaakov on account of the fact that he emerged while grasping Esav’s heel,
suggests that this act carried with it a much greater significance. So much so, that HKB”H chose to
call Yaakov and all of us, Yaakov’s descendants, by the name ”2p¥¥’--which derives from the

Hebrew word for heel. So, let us explore why Yaakov did, indeed, grasp onto Esav’s heel and what is
the deeper significance of that act.

Let us begin by introducing an amazing passage in the Talmud Yerushalmi (Nedarim 3,8) pertaining
to the wicked Bilam's prophecy concerning the future redemption (Bamidbar 24,17):
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. in the future Esav will wrap a tallis around himself and sit himself down amongst the
tzaddikim in Gan Eden, and HKB”H will drag him out of there; why? Because the possuk states
(Ovadiah 1,4): ‘Even if you rise us like an eagle or if you place your nest among the stars, | will bring
you down from there—the word of Hashem.” Here the stars are an allusion to the righteous, the
tzaddikim, as we see in the possuk (Daniel 12,3)....”

This passage is truly astonishing. After all, it is discussing the future redemption—a time when the
glory of Hashem will be revealed to all and will illuminate the entire world; a time when
wickedness and deceit will vanish from the world. How is it imaginable that under those
circumstances, Eisav will have the audacity to wrap a tallis around himself and attempt to sit
amongst the tzaddikim in Gan Eden? Surely he will realize the truth about himself—that he is
thoroughly wicked and belongs in gehinom rather than in Gan Eden.
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Furthermore, we may deduce from the language of the Yerushalmi: 1IN 1972 773pmy”
"awn—"“and HKB"H will drag him out of there”’—that Esav seems to feel that he has some

justification for sitting amongst the righteous in Gan Eden; for, it requires an act of G-d, as it were,
to remove him—in keeping with the possuk, QWnA Jip D'W Q22312 1’2 DNY WD T2an N~

7’1 DINA PTMNX—"Even if you rise us like an eagle or if you place your nest among the stars, I will

bring you down from there.” We must try to understand what possible justification Eisav might
have for thinking that he belongs among the tzaddikim in Gan Eden—which ultimately necessitates
that he be dragged out of there.

“From My Enemies I Will Become Wiser”

To address these matters, let us introduce an important principle in the service of Hashem
presented by the Kedushas Levi (Noach) elucidating the following possuk (Tehillim 119,98):
“PNNY¥N MNOAN NNNRR”—“from my enemies I will become wiser to keep your

commandments.” It is worthwhile to learn from the ways of the wicked how to better serve
Hashem. If they will utilize every conceivable trick or device to achieve their improper ends and
desires, and will not give up despite one hundred failures, how much more so should we persist in
our struggle to overcome the yetzer and in our quest to better serve Hashem?! To quote the wisest
of all men (Mishlei 24,6): “anbn ']LJ mwyn mSanna 17 —“For by means of strategies

(devices and tricks), you can wage war on your own terms.” This then is the meaning of the possuk:
712MNXN”—from my enemies, the wicked; “"N11¥N 111DMN”—I learn to serve Hashem and fulfill

mitzvos with the same drive and intensity that they exhibit.

The source for this noble idea is the teachings of the Baal Shem Tov, zy”a, as described by the

Tiferes Shlomo (Toldos):
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In other words, we must turn our external desires and bad habits into good habits that will be put
to use to serve Hashem with that very same and even greater desire and intensity.

Utilizing this concept, the Tiferes Shlomo explains the amazing deed of our matriarch Rivka in this
week’s parsha (Bereishis 27,15): AR WX Dimnann Sy1an 123wy Maa NN pan apn”
7{UPIT 12 2Py NR wabm NMa—“Then Rivka took her older son Esav’s special garments,

which were in her house, and clothed her younger son, Yaakov.” He teaches us the following lesson:
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The clothes that Esav covets represent his evil desires and appetites. Her younger son Yaakov
represents tzaddikim who diminish their own importance. They must clothe themselves with that
desire and appetite for worldly things in order to transfer those drives to the intensified service of
the Creator, Blessed is He.

In this same vein, he proceeds to elucidate the possuk (Bereishis 31,20): ‘[:LJ ab nx Apyr Q1A
7RI T2 125 1 152 By M INT—“And Yaakov deceived Lavan the Aramean by not telling

him that he was fleeing.” When Lavan saw how much Yaakov yearned to learn from him his
scheming and deceptive ways, he was certain that Yaakov was a cheat just like him. Yet, the
scripture testifies to the fact: YN '[2‘7 a5 nx ApY? Q1aN”—Yaakov stole Lavan’s evil ways;

KT M2 7315 757 "92 Sy”—and did not reveal to him that that he was fleeing from Lavan’s

domain in order to utilize what he had learned to better serve Hashem.
“Why Did You Steal My God?”

This allows us to better understand the wicked Lavan’s complaint (ibid. 31,30): nabn 115” T
715X NN Na13 5 AR N5 anboaa (1021 13— “Now, you have gone because you longed

greatly for your father’s house; but why did you steal my god?” In other words, I cannot honestly
complain that you wish to leave my house: 772N n1b nbom §1021 23”—for you long to serve

your Father in heaven and resume a life of Torah; however, I do have a legitimate claim against you:
75K NN nan .'mb”—why did you steal my god, my negative traits and utilized what you

learned from me to serve Hashem with even greater intensity?
We are now in a better position to clarify the puzzling passage cited earlier from the Yerushalmi:
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The possuk quoted at the end of this passage (Daniel 12,3): “R223132 D271 P1IXNIV” —teaches

us that the tzaddikim who guide the public to be righteous and meritorious are likened to stars.
Therefore, in the future--when Eisav sees that Yaakov’s descendants, the people of Yisroel, follow in
their forefather’s ways and serve Hashem with the methods Yaakov learned from him--he will claim
that he, too, has guided the public to be meritorious and, thus, deserves to sit amongst the
tzaddikim in Gan Eden.

Nevertheless, HKB”H will drag him out and expel him from their midst. For, in truth, whatever small
amount of credit he may deserve, he surely doesn’t merit any reward for it. After all, he had no good
intentions in the matter, and, in reality, caused Yisroel tremendous grief and hardships in his
attempts to prevent them from serving Hashem. This, then, is implied in the verse: 1'2an QNR”

”93p YW D221D 112 DN AWAD—if you come forward claiming to have benefited the public and
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wish to be counted among the stars; ”’iT DIN1 TN DWN”—Hashem states emphatically that He
will drag you down to where you truly belong.

A Complete Tzaddik Does Not Need to Learn
from the Ways of the Wicked

At this point, we are compelled to present a divergent point of view. While the sources quoted thus
far suggest that learning the tricks and strategies of the wicked is desirable, other sources point out
a minor pitfall. By following the methodology of: ”XN11¥1N 11NJ3AN 12AMNRN”—"“from my enemies I

will become wiser to keep your commandments”—we are empowering the wicked to a small
degree. For, they now have a somewhat justified claim that they have assisted Yisroel to ascend to a
higher level in their service of Hashem.

One of these divergent sources is the Knesses Yechezkel written by the great Rabbi Yechezkel of
Dezh, zts”]l, (Balak). In short, he states that a true tzaddik, one who has reached the pinnacle of
perfection, does not need to learn from the wicked how to ascend to a higher level in the service of
Hashem. It is sufficient that he motivates himself to achieve greater heights as did Avraham Avinu
(B.R. 61,1): M0 1NN b/ myan »m ,onan nw ™M »nnby nw 1”apn 15 Tan”

"NoM—“HKB”H provided him with two kidneys that functioned as two teachers, and they would
flow and teach him Torah and wisdom.”

He suggests that there is a way to distinguish which method the tzaddik is employing in his service
of Hashem—learning from one’s enemies, “MN1XN 110J0N 12NNRN”, or self-motivation. If the
tzaddik’s level of kedushah and good deeds merely parallel the wicked person’s level of

malevolence and impurity, then it is a sign that he is utilizing the former method.

If, however, we discern that the tzaddik is rising to higher and higher levels of kedushah—far
surpassing the wicked person’s opposite degree of impurity—it becomes clear that the tzaddik is
not relying on the wicked person to learn how to better serve Hashem. In this case, the wicked
person no longer has any merit or claim to reward from the domain of kedushah—from the good
deeds of the righteous.

Further on in his discussion of this topic, the Knesses Yechezkel validates his theory with the

following telling story:
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Our holy master, the Sar Shalom of Belz, zy”a, tells a story from his younger days. A gentile
blacksmith lived in his neighborhood; he regularly woke up in the very early hours of the morning,
after midnight, and began his daily work. When his righteous wife, the Rebbetzin Malkah, a"h,
would hear the sound of the blacksmith’s sledge-hammer, she would wake her husband and say:
Shalom, Shalom rise up to serve the Creator, for the blacksmith is already pounding away with the
sledge-hammer.

It so happened, one day, that the holy master rose early before he heard the sound of the sledge-
hammer. That day, the blacksmith died. He explained that the blacksmith’s existence derived from
the fact that he served the function of waking him to serve the Creator, Blessed is He. As soon as he
arose without the other’s assistance, the blacksmith’s thread of existence ceased at that moment.

Rabbi Yisroel of Tshartkov’s, zy”a, View on this Subject

Now, let us examine this concept with a slight twist as it appears in the Yismach Yisroel, authored
by Rabbi Yisroel of Tshartkov, zy”a, (Vayishlach). His point of view is that it is fine and appropriate
to study the ways of the wicked in order to better serve Hashem as one is beginning one’s spiritual
development. Once, however, one has children and students, this method possesses an inherent
danger. Upon seeing him pay close attention to the ways of the wicked and even imitating them, his
children and students might, chas v’shalom, mistakenly come to follow their improper behavior.

At that point in one’s spiritual development, the optimal method of growth is through concentration
on one’s Torah study and davening. This avoids any contact and association with the wicked. In the
words of Yisroel's sweet psalmist (Tehillim 119,37): 1171 7127972 X1W NINTN M N3y’ —
“Avert my eyes from witnessing falsehood, sustain me through Your ways.” In other words, avert
my eyes so that I will not need to observe the ways of the wicked in order to learn from them.
Rather, guide me and sustain me in the ways of Torah and mitzvos—obviating any need on my part
to pay attention to the wicked.

At the beginning of his spiritual journey, Yaakov Avinu followed the philosophy of anNK©R”
”11n2nNN—Ilearning the strategies of one’s enemies. To this end, the Scriptures state (Bereishis
32,5): 7113 1A% OV’ —“1 dwelt with Lavan.” To which Rashi comments: 1”7 M3 125 oy~
”ANNNRW NNXYN—due to my perilous circumstances, living in proximity to Lavan, I learned from his

evil ways and was more diligent in observing the six hundred and thirteen mitzvos. Nevertheless,
once his children were born, the tribes, he completely abandoned this methodology and chose to
adopt the second method of spiritual development; he focused on Torah study and prayer, while
avoiding any further contact with the wicked.

In this manner, he explains our sages words concerning Yaakov’s conversation with Eisav after
appeasing him (Bereishis 33,14): 11axbni a1 wxb abmanx naxy r1ay 1usb urr R yayy
7YY ATIR DR RAR MWK Y 01191 Hanby 1155 MR —“Let my lord go ahead of his servant;

[ will make my way at my slow pace according to the gait of the work that is before me and to the
gait of the children, until I come to my lord at Seir.” We learned in the Midrash (B.R. 78,14):
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Eisav wished to be a partner in Yaakov’s life; he wanted Yaakov to observe his ways and to
incorporate what he learned into his service of Hashem. In this manner, Eissav would share in
Yaakov’'s work and would be his partner. Yaakov replied: ”172% 1155 AN X1 YAy —“et my

lord go ahead of his servant”—because I have abandoned the tactic of observing and learning from
the ways of the wicked.
In response, Eisav inquires: 1977DONR 111 175K 01 Y021 XI11NN DX PRY—“And aren’t

you afraid of my officials?” In other words, aren’t you concerned about the yetzer horah who places
obstacles and roadblocks in one’s path? By observing my ways, you will know how to defeat him
and circumvent the obstacles. Yaakov answers: 1105 9w 1axbn Hanb wxb abmanx naxy

715991 Ha7%1—now that I have children, it is too dangerous to employ the method of observing
the strategies of the wicked. This is the meaning of the possuk (Bereishis 32, 25): 2py) Ianm”
"11a%—“and Yaakov remained alone”—he remained alone implying that he now served Hashem

entirely by means of his own devices, without involving the wicked.
Yaakov versus Yisroel

Come and see now, how nicely we can interpret the verses that follow according to the Yismach

Yisroel’s elucidation (ibid.):
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“And Yaakov was left alone and a man wrestled with him until the break of dawn. When he
perceived that he could not overcome him, he struck the ball of his thighbone; and the ball of
Yaakov’s thighbone became dislocated as he wrestled with him. Then he said, ‘Let me go, for dawn
has broken.” And he said, ‘I will not let you go unless you have blessed me.” He said to him, ‘What is
your name?’ He said, ‘Yaakov.” He said, ‘No longer will it be said that your name is Yaakov, but
Yisroel, for you have striven with the Divine and with men and you have overcome.”

We shall begin by reiterating a concept found in our holy sources many, many times. When the
people of Yisroel are referred to as ”2py"”, it reflects that they are spiritually on a lower level—
resembling the “2pY”, the heel. When they are referred to as "HRWY”, it reflects a higher level.
The source for this distinction is found in the holy Zohar (Terumah 175:): ,Nmmbw Ixb apyy
»xba31 RnMbw HXWI—Yaakov does not reflect perfection; Yisroel does. Let us explain the
significance and the difference between the title “2p¥?” and the title "9,
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Based on what we have learned thus far, we can suggest that the name ”“2p¥?” alluding to the lower

spiritual level, similar to the heel, represents the beginning of one’s journey and development in his
service of Hashem. It represents the stage in Yaakov’'s development when he was still learning how
to serve Hashem utilizing tactics learned from the wicked Eisav—learning never to tire or stop
trying in his quest to achieve his goals. This is reflected by the name "2p¥"” which he was given

because he emerged while grasping his brother Eisav’s heel. In other words, he was holding onto
Eisav’s heel in order to utilize his ways for the sake of kedushah.

This is the meaning of the verse: "YW NYTINRD 1913 MR NWRIAT R¥N”—“The first one
emerged red, all of him was like a hairy mantle.” Red is an allusion to sins and transgressions. Yet,
immediately afterwards, Yaakov emerged: ”"YWY¥ 23p¥a NIMN 111 —grasping Eisav’s heel,
indicating that he wished to employ his tactics in the service of Hashem. ”2py¥) 1AW KpN”'—

HKB”H named him Yaakov indicating that serving Hashem in this manner is very important.
Nevertheless, the name ”9N7WY” represents a stage in Yaakov’s life when he had elevated to a

higher spiritual level, no longer requiring this association with Eisav.

This will illuminate for us the following verses: 71125 ApY? AN1M”—he no longer needed to serve
Hashem by observing the methods of the wicked. So, when Eisav’s ministering angel was wrestling
with him: 719 513 X5 13 X91”—he realized that he no longer shared a part in Yaakov's actions;
71277 f22 ¥aN”—so, he resorted to striking a blow at Yaakov’s descendants, who were not yet on
that level of service and still needed to observe the ways of the wicked. As a consequence, he still
had a minor connection with their holy accomplishments which resulted in a minor and temporary
injury to Yaakov'’s thighbone: 1% 1pANT2 2Py 777 2 ypny”.

7311272 0K 13 A5WR KD KRN ,Inw A5y 10 An5w RN’ — Then he said, ‘Let me go, for
dawn has broken.” And he said, ‘I will not let you go unless you have blessed me.” On behalf of his
descendants, Yaakov Avinu wished to force Eisav’s ministering angel to bless them, so that they,
too, would merit to serve Hashem in an elevated fashion not requiring an association with Eisav
and his descendants. The angel concedes: 2pin K5 KRN ,APYY MNRN W N POXR MRN”
7Sa31m DwaR oy DIbKR By nMw 1 SN ox 1o RW MY MNRI—“He said to him, ‘What
is your name?’ He said, ‘Yaakov.” He said, ‘No longer will it be said that your name is Yaakov, but

Yisroel, for you have striven with the Divine and with men and you have overcome.”

Continuing along this path, we can explain how Eisav, who is associated with the impurity of the
pig, merited to have a sign of purity in his hooves. We find an incredible idea presented by the
Yismach Moshe in this week’s parsha. He suggests that the touch of Yaakov’s holy hand imparted a
semblance of purity to Eisav’s heel. Based on what we have explained above, however, we can
suggest another explanation. Seeing as Yaakov grasped onto Eisav’s heel in order to follow in his
ways and transform his evil devices into instruments dedicated to the service of Hashem-- 1211NKR”

“NNX¥N 1NN, learning from my enemies how to better serve Hashem—it turns out that this

accrued some merit to Eisav. Therefore, that is where we find his signs of purity.
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